The Hidden Heroes of the Legendary Book, History of the Polish Reformation (1661-1675), Self-Censored by Its Author, Unitarian Historian and Leader 
Stanislas Lubieniecki

After many forced migrations, the Lithuanian forbearers thousands of years ago chose a territory with impenetrable forests, green swamps, and protective sea coasts to border their new land. This serves as a fitting metaphor for the hidden quality of the Lithuanian history of values, from the vantage point of historical American Unitarianism, at least from Earl Wilbur (former AUA president) to George H. Williams (distinguished Harvard Divinity School historian), and probably much further back. Let me explain why in a series of points:
American Unitarian Universalist researchers and seminary students tend to picture Lithuania as an appendage of Poland, homogeneous with it, nothing very distinctive between them, because of its unions with Poland, from the time of its two-kingdoms alliance (1386) and then one-king confederated Union of Lublin (1569) to 1658, before Lithuania lost its independence after the Swedish war and became a province of Poland (although the word Union was retained). But Lithuania exercised its own foreign policy and other rights, in spite of objections from Poland. They were two entirely different cultures, traditions, developmental paths, and reasons for early tolerance. Poland was an early adopter of Christianity in Europe, before 1000 A.D. (but not as early as the Armenians, obviously), whereas the Lithuanians were the last adopters of Christianity in Europe, being pagan until 1386 and substantially pagan in popular practice for several centuries more.
· Most American UUs are not familiar with the basic elements of the Renaissance Lithuanian strong tradition of tolerance, the strongest in Europe from roughly 1200-1658, nor the numerous inputs from Lithuanian tolerant values to American culture at various times between 1620 and 1787. Sometimes this was directly through individuals or institutions, such as Scottish-Lithuanian Alexander Carolus Curtius, first schoolmaster of New York City in 1659 and a product of the Kedainiai multicultural refugee community and Radziwill family’s enlightened patronage, and sometimes through colleagues and intermediaries such as Mennonite leader Peter Twisck. 
· Twisck was author/editor of Religion’s Freedom, 1609, a treatise on tolerance, to which the Polish Socinians (Unitarians) had shared and likely contributed to, judging from the characterization of their strong intellectual collaboration by Leiden American Pilgrim Museum historian Jeremy Bangs. I spoke with Bangs in Leiden in 2007 at his Pilgrim museum. This was my first awakening of the relationship of Eastern European Unitarians and Lithuanian Calvinist professionals with the emerging American Colonies. 
· Twisck met for two days with and greatly influenced Pilgrim leader Rev. John Robinson (1617, Pilgrim leader in Leiden) on the subject of denomination internal tolerance of members’ varying beliefs. Twisck convinced Robinson that a denomination should have no requirement for a member to sign a paper saying he/she agreed with everything in the denomination’s creed. 
· Finally, in 1638, following the exile of Polish Unitarian leaders and others from Racow, the Radziwill family invited these Polish Unitarian leaders to live and work in high government or private positions in Lithuania, including their leader, Stanislas Lubieniecki. Lubieniecki eventually became the private secret diplomatic envoy of Boguslaw Radziwill to the King of Sweden. Later, after the exile of all Unitarians from Lithuania and Poland in 1658-1661, Lubieniecki moved to Hamburg to advise Queen Christina, formerly of Sweden, and write the History of the Polish Reformation (HPR), as well as scientific papers on comets and religious philosophical papers on Unitarianism. He sent these Unitarian papers around to major figures in Europe – rulers and thinkers -- and eventually they were read by John Locke (1680), whose ideas on religious tolerance influenced Jefferson and Madison in the framing of the American Constitution in 1787.
The primary reason, I believe, for American Unitarian unfamiliarity with the full array of these facts is their focus on Polish culture and process because the Socinian academy was located in Poland, not Lithuania, and was clearly the source of new Unitarian theology and ideas. But at the same time in Lithuania, Polish/Lithuanian Unitarian leaders originally from Racow, with practical skills of statecraft, were advising wealthy enlightened political leaders of the Grand Duchy of Lithuania, particularly Boguslaw Radziwill, and negotiating with neighboring powers as ambassadors to Saxony and Transylvania, and secret private envoy to Sweden in the case of Radziwill. 
· The Radziwills’ liberal Protestant politics sent them in a direction to create a new political Union with Sweden, replacing Poland. The Swedish King wanted to lead a Northern European Protestant alliance which would include building a large refuge from religious persecution –somewhere – many sites were suggested by the early Protestant think-tank of Comenius (asked to be first president of Harvard, but this conflicted with his invitations to reform the English and then Swedish educational systems), Samuel Hartlib, and John Dury. They referred to this imagined Protestant refuge as Antilia, named after a mythical island. Their project to create it and other collaborative goals was called the Antilia project and brotherhood/secret society. Note: See my paper, “1600s European Circles of Open-Minded Thinking and Tolerant Living” (and its accompanying bibliography), which describes the five circles (and their interactions with each other and America), of Samuel Hartlib, Peter Twisck, Queen Christina, Stanislas Lubieniecki, and Boguslaw Radziwill).
· The Radziwill’s family from 1600-1650 had invited all religiously persecuted people in Europe who had a skill to come to settle on his lands and create commerce and trade. Many came from Scotland, France, Germany, Russia, and elsewhere, and settled in the Radziwill-developed town of Kedainiai, which now has a museum and multicultural center that celebrates and explains the achievements of this community. All Protestants collaborated in building a shared gymanasium school. The Radziwills’ success in creating a practical refuge brought it to the attention of the European Protestant think tank as a model and perhaps an actual site to expand.
· I am in contact with the Kedainiai Museum director, who have not in the past considered creating an exhibit about the thriving Unitarian community in Kedainiai or the influential national Unitarian leaders I have described, but could be encouraged to consider this.
· As I described earlier, our inherited history of Unitarianism in the Poland-Lithuania early and late unions, History of the Polish Reformation, was written by the very same person, Stanislas Lubieniecki, as the one who negotiated secretly with the King of Sweden on behalf of Boguslaw Radziwill. Yet he never mentions his name in the history, nor that of his powerful cousin, Janusz Radziwill, head of the army. So, from this book we never learn of the tolerance achievements of these Lithuanian leaders, nor their close collaboration with the Unitarians – he trusted them more than any other group because of their desire to achieve a Union with Sweden. 
· But when Sweden suddenly attacked Lithuania to try to colonize it, the Catholic Poles eventually defeated them along with their reluctant Radziwill-led Protestant earlier allies. The Counter-Reformation was established in Lithuania and Poland, Lithuania lost its freedom, and all Unitarians were banished from both Lithuania and Poland unless they converted to Roman Catholicism, which a considerable number did. 
My hypothesis is that, in order to protect themselves in exile from charges of treason leveled at the two Radziwills (but later dropped), all mention of them and their connection to the two Radziwill leaders of 1640-1656 was suppressed from the Lubieniecki’s book of Unitarian history. Lubieniecki himself could have been seriously implicated because he negotiated in secret for Radziwill.
· Wilbur and Williams knew little if anything of this “behind-the-scenes” history, and so did not paint us a full picture because the facts were not in the HPR itself for them to learn from. Yet, the information was available in history materials written by Jews and Protestants in Lithuania, and most recently the Belarusian Swede, Andrej Kotljarchuk, praising the Radziwills’ tolerant policies and successful, humane, refuge-making. Part of the answer is that most or all of these American Unitarian researchers did not read Lithuanian, only Polish, which was enough of a challenge, for Williams at least (according to his main research assistant on the project, John Buehrens). Wilbur, however, was a linguist, though it is unlikely he knew Lithuanian. 
· But another factor is present – ancient Lithuanian tolerance derived from their pagan days – they were the last European country to adopt Christianity. Their pagan beliefs and values taught them that everyone needs their own religion for nurturance, and trying to take it away from other people by force weakens their well-being. I suspect that Unitarian historians through the centuries in America did not look positively on the idea of essential spiritual values emerging from pagan culture.
· When the HPR was published in Europe, many people at the time obviously knew the “back story” of the Radziwills, and knew the purpose of its suppression. But centuries later, in America we have only the HPR to tell the story. The very early Unitarian immigrants to New York, Boston, etc., may not have written the back story for us, mentioning only pieces in letters, perhaps, or receiving letters from other centers of exile – Prussia and Transylvania primarily, plus London and Amsterdam. (There was an exile Unitarian congregation in Koenigsberg, Prussia until 1809.) So I would hypothesize that the Transylvanian community of scholars, with their history and correspondence, are the place to look to get a full picture of why the Radziwill story suppression was carried out as it was, and what the full story was about Unitarian participation in Lithuanian power and planning in 1600-1658. Fortunately, much of the larger Lithuanian/Unitarian story is documented and summarized in the book I used as my major resource – In the Shadows of Poland and Russia (2006), by Andrej Kotljarchuk.
In 2010 I gave a two-hour PowerPoint presentation to my Shelter Rock congregation in New York on Renaissance Lithuania tolerance. I entitled the talk “The Lost Continent Of Tolerance.” It was arranged as a seminar to encourage discussion. 
· We got deep into the subject in those two hours. I brought 15 books with me for us to look through during the intermission to gain a better appreciation of the range of the story. The slides numbered about 115. Many subtopics were presented, including the Balt pagan religion, Baltic geography, the genealogy of the Radziwills, profiles of about a dozen historians, profiles of the Radziwill cities of Birzai and Kedainiai, the relationship between King Sigismund Augustus of Poland and nephew King Janos II Sigismund of Transylvania, and the story of Queen Barbara Radziwill, wife of King Sigismund Augustus. There were also poetry readings and music. It was a thorough treatment. The seminar was much appreciated by the 25 who attended, a good turnout considering the exotic character of the subject.
· In 2010 and 2011, I shared my results with John Buehrens in detail through emails and discussed it with him, which helped him significantly in appreciated his subsequent trip to Lithuania. I also purchased and sent copies of the Kotljarchuk book to John, to CEO Peter Morales, and to the libraries of our two theological seminaries, Meadville-Lombard and Starr-King.
· My father, Joseph Klitzner, was born in Birzai in 1906. Through this research I learned for the first time about Birzai’s long history of tolerance in the period 1450-1658 and beyond. It eventually became half-Protestant and half-Jewish, my family’s religion. And I learned that my Unitarian values, my Jewish values, my Lithuanian values, and my American values all flowed through this same Radziwill crossroads headquarters.
What is the significance for Unitarians today of the material about Lithuanian values history and Unitarian early history, including the HPR and its story that I have described above? The answer for me is for worldwide UUs and Lithuanian organizations (1) to build on the values in common that we already have, and (2) to share our love and appreciation of history, in the form of research, exhibits, dissemination, and discussion.
Developing a respectful and fruitful relationship with the Kedainiai Regional Museum seems to me to be a possible specific supplementary route, because its emphasis is on multicultural values in history, and on an appreciation of the Radziwill family achievements, as well as those of the rest of the Protestant community in Kedainiai. They are also interconnected with other Lithuanian educational and cultural advocacy institutions that they can introduce us to.
The Kedainiai Regional Museum receives grants from a list of distinguished and progressive Lithuanian and European organizations. These include:
· Open Society Fund (For “Kedainiai – The Nations’ Meeting Place)
· Foundation For Educational Changes (“The Holocaust in Kedainiai Region”)
· Lithuanian Association of Reformation History And Culture (celebration of a book published in 1653)
· Ministry of Culture (various publications, including a CD-ROM for “The Motley Mansions”)
· Lithuanian Folk Culture Centre (partner for “The Motley Mansions”)
The contact information for the museum is: 
· Website:  http://www.kedainiumuziejus.lt  
· Email:  kedainiumuziejus@gmail.com 

[bookmark: _GoBack]Concluding Thought:
Perhaps, after such a long time since our total exile in 1658-1661 from Lithuania (and Poland) as a religious , we American Unitarian Universalists are ready to see through the tangles and branches of our shared larger Lithuanian and American history, will like what we see, and find a partner in historical, cultural, and spiritual seeking, for our children as well as ourselves.
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Source Materials for The Lost Continent of Tolerance – Workshop Slides (2010)
Major Workshop Sources:
· Andrej Kotljarchuk – 2006 Dissertation – In the Shadows of Poland and Russia: The Grand Duchy of Lithuania and Sweden in the European Crisis of the mid-17th Century 
· He is a Belarusian Swede on the faculty of Stockholm University, researching Swedish Influence on Lithuania and Belarus.
· He leads a network of Dutch, Baltic, Scandinavian and various Eastern European researchers examining the period 1500-1700.
· Shows how the city of Kedainiai was transformed into a thriving, wealthy international city by becoming a home to persecuted European Protestants and Jews.
· Website: http://su.diva-portal.org/smash/record.jsf?pid=diva2:200752 
· Click FULLTEXT01 at the bottom of the page. 
· M. G. Slavenas – 1997 article, LITUANUS  (a quarterly) 
· On the history of the Lithuanian Reformed Evangelist Church (1557, founded by a leading member of the Radziwill family from Kedainiai).
· Shows the close working relationship between the Calvinist Radziwills and the King (1550).  The King marries a Calvinist sister, Barbara Radziwill, but preserves his Roman Catholic affiliation.
· Website: http://www.lituanus.org/1997/97_1_05.htm 
· Lithuanian Identity and Values (2007), Aida Savicka (editor)
– Roughly a dozen social reports and essays on Lithuanian roots, and current searches for a meaningful future 
– includes discussions of Asian roots and pagan undercurrents and interests, and attitudes towards organized religion compared with European regional neighbors). 
-- Includes article on Religiosity Trends in the Baltic by Antanas Andrijauskas. 
-- Website: http://www.amazon.com/s/ref=nb_ss?url=search-alias%3Dstripbooks&field-keywords=Aida+Savicka+ 
· Kedainiai History Memoir: “A Hole in the Heart” (1930) by Boruch Cassel 
The author says Kedainiai Jews were always poking their chests with pride whenever they traveled, identifying their home town.”
· This is a Kedainiai citizen’s detailed history of his remarkable home town, both Jewish and non-Jewish aspects.
· They had a right to be proud – the Radziwill owners of the private city (Boguslav and Janusz) had a combination of the special qualities of JFK, John D. Rockefeller, Bill Gates, and Raoul Wallenberg.
· Websites: 
http://forward.com/news/141461/70-years-after-destruction-memory-of-lithuanian-co/  
(Andrew Cassell, courtesy of Martin Kagan)
www.keidan.net  (Andrew Cassell site) 
http://awcassel.wixsite.com/keidan/history

Additional Workshop Sources:
LITHUANIA
· Wikipedia  (Polish Kings, Lithuanian Cities, and Radziwill Family Contributions to Lithuanian  Tolerance and Economic Development)
· Gediminas pushed back the Teutonic Orders and extended his territory to the east into Russia. He invited foreign crafts, trades people and engineers. Under his rule, Vilnius became the capital with 2 new castles and the southern and eastern border of Lithuania was extended to include Smolensk, Kiev and Minsk. His rule did not interfere with local languages, religious beliefs or rights. 
· Kedainiai Multiethnical Center – (2002 Opening Announcement) -- A 21st Century new component of the Kedainiai Area Museum  (– A thriving and successful international commercial city in 1600s and beyond, composed of Scots, Jews, Poles, Germans, Russians, etc,  originally invited to relocate from religious persecution in Europe by Boguslaw Radziwill, who owned the private town of Kedainiai)
· Regina Adomaitiene, Guide and Teacher, Kedainiai Area Museum  
· The Multicultural Center open its doors at The Old Market Place in Kedainiai, in August 16th, celebrating 630-th anniversary of Kedainiai town. The Center in open in The Little Sinagogue, which was built between 1821 and 1869. 
· There are distinct traces left in Kedainiai by different national communities - Scottish, German, Jewish, Polish, Russian - who lived in Kedainiai from XVII century. That is why the mission of this center is to represent Kedainiai “multiethnical” culture.  
· Kedainiai Area Museum, Didzioji str. 19, LT-5030 Kedainiai, Lithuania 
· Tel.: +370 347 51330, +370 347 53685, +370 347 54469, E-mail: muziejus@kedainiai.omnitel.net 
· Masha Greenbaum (1995, "The Jews of Lithuania - A history of a remarkable community 1316-1945."). Gefen Publishing ISBN 965-229-132-3. 
    (http://www.btinternet.com/~ablumsohn/links.htm)
· Daniel Stone (2001, The Polish-Lithuanian State, 1386-1795) 
· Paul Robert Magocsi (2002, Historical Atlas of Central Europe (History of East Central Europe, Vol. 1, 1) ) 
HOLLAND/POLAND TOLERANCE NETWORK
· Jeremy Bangs  (2007, website -- Pilgrim Antiquities in Leiden, Peter Kvist and the 1600 Treatise on Tolerance, George Robinson and the Pilgrim rejection of mandated creeds) 
· Perez Zagorin  (2003, How the Idea of Religious Toleration Came To the West – French humanist Sebastian Castellio, Dutch Liberal Protestants, Rakovian Polish Unitarians, etc.)
ENGLAND AND USA
· John Locke  (1689, First Letter on Toleration – Tolerance for everyone except Atheists)
· Steven Waldman (2009, Founding Faith: How Our Founding Fathers Forged a Radical New Approach To Religious Liberty – Religious views of the U.S. Founding Fathers in 1787, and the earlier discontinuity with the U.S. colonial period background 1620-1787)
· David L. Holmes (2006, Faiths of the Founding Fathers)
ISLAM and JUDAISM
· Khaled Abou El Fadl (2002, The Place of Tolerance in Islam)
· Rabbi Jacob Raisin  (1952, Gentile Reactions To Jewish Ideals)
·  Rabbi Jacob Raisin  (1909, The Haskalah Movement in Russia (Echo Press, 2007, printed on demand by The Book Depository, see Alibris.com)
· James Carroll (2001, Constantine’s Sword: The Church and the Jews – A History -- (1) the forced extinction of most forms of Christianity by Roman Emperor Constantine(c. 320 A.D.), through his secular influence over the Church bishops, to label non-Trinity practices as heresy, and (2) the gradual institutionalization of Anti-Semitism in Roman Catholic practice for 1700 years
EARLY CHRISTIANITY
· Karen King, The Book of Mary of Magdalen, Harvard Divinity School / Westarinstitute.org – the function of tolerance in dialogue between early Christian congregations (proto-democratic process of listening to opposing views).
UNITARIANISM
(preceded by footnote numbers in Kotljarchuk source.)
· 1256 Tazbir, Janusz. 1977. Bracia polscy na wygnaniu. Studia z dziejów emigracji aria􀄔skiej.
· Warszawa.
· 1257 Eriksonas, The lost Colony of Scots, p. 180. (Includes story of Alexander Carolus Curtius, Lithuanian physician and educator, first New York City Latin Academy schoolmaster).
· 1258 Kot, Jerzy Niemirycz, p. 55.
· 1259 Kriegseisen, Ewangelicy Polscy i Litewscy, p. 107, 180.
· 1260 Wilbur, Earl. 1925. Our Unitarian Heritage. An introduction to the history of the Unitarian Movement. Chapter XIX. The Socinians in Exile, 1606-1803. Boston.

